There are very few occasions indeed when one would need to abbreviate the common noun sura or its plural suras. As for the proper noun, I propose not abbreviating it to 'Ss.' Besides the obvious distastefulness of the 'SS' sequence, a single 's' works just fine, as in the following example sentences:
In his discussion of S. 5 to 7, Lowry underscores … Stewart emphasises the importance of S. 93-114 in …
In the case of aya, because 'a.' might look like a sequential reference -a, b, c and so on, which I propose be reserved for use as italicised boldfaced subscripts to footnote or endnote -'ay.' would be preferable, though using the full word turns out to require the same number of characters (three): [a] [y] [.] and [a] [y] [a] . That being the case, I propose always using the full word in the singular. As for the plural, abbreviating ayas as 'ay.' has the serendipitous advantage of corresponding to one of the plurals of the Arabic word �ya. Thus, for example, 'see aya 7', and 'the Khi∂r account occurs at ay. 60-83'. (The spellings Qur'an/Qur'anic and Qur√�n/Qur√�nic are, happily, prevailing.)
Numbers
There is as yet no standardised way of referring to Qur'anic passages. A numerical reference to the first five ayas of the ninety-sixth sura of the Qur'an might read, for example: 96: 1-5; Q 96:1-5 (as per the Encyclopaedia of the Qur√�n); Q. 96:1-5 (as per the Journal of Qur'anic Studies); Qur'an 96: 1-5 (as per the British Journal of Middle Eastern Studies); or la sourate 96, 1-5, (as per Schoeler, Ecrire et transmettre). 2 Scholarly users of the Qur'an tend to identify its parts as above, that is, by sura and aya number. Liturgical users tend to refer to its parts by sura name, aya cluster (and, quite often also by juz√ number) -though many scholars are, it must be said, also sensitive to this form of identification 3 -thus, e.g. from recent scholarship:
Sura Fatiha
Sura Rahman
Sürat al-F�ti˛a Sürat al-Ra˛m�n
The Fatiha S. al-Ra˛m�n I would like to propose a system of notation that takes into account both scholarly practices and needs on the one hand, and Qur'anic or liturgical practices on the other. Thus, one might refer to the first five ayas of S. 55 thus: This is an expansion of already widely used notation, with the insertion of the Romanised (and unitalicised) name of the sura, allowing for easy identification by lay and liturgical users too. Aesthetically, my personal preference is for small caps (RAHMÂN) but it is the placement, not the font, that is important. If transliteration is unavailable or unfeasible, I suggest at the very least the use of circumflexes to represent long vowels -to avoid misreading e.g. AL fiIMRAN for ÂL fiIMRÂN. Inasmuch as fiayn and hamza are discrete letters, they must be represented somehow.
In the case of suras for which the Arabic name is not standard, this notation, by including the number, avoids any ambiguity. Thus, 'Q DAHR 76' will be recognised through its number to be (also) 'Q INSÂN 76'. This system also allows for a dropping of the initial Q, or even the name, once the reference is unambiguous, thus e.g. if it is the first reference to a Qur'anic passage, as in the following example sentence (from my entry 'Trips and Voyages' in the Encyclopaedia of the Qur√�n):
Solomon's hoopoe brings news at Q NAML 27:32, Solomon despatches a human and jinn embassy at NAML 27:37-40 prompting the Queen's visit (NAML 27:43).
or as in the following, once the sura in question has been identified:
Solomon's hoopoe brings news at NAML 27:32, Solomon despatches a human and jinn embassy at 27:37-40 prompting the Queen's visit (27:43).
Optional additional notation a) Final aya. I propose notating the final aya with a superscripted § as follows: Q RAHMÂN 55:1-78 § . Not only does this refer to the range of ayas, but it also tells us that aya 78 is the final aya of the sura. This is also helpful, and informative, when referring to a final aya or ayas alone, thus, for example: Q NÂS 114:5 § and Q HASHR 59:22-24 § . I also suggest using the symbol in translations.
b) Juz√ number. Juz√ is not typically important to scholars but is frequently cited by liturgical users of the Qur'an. This number may be added as a small subscript to the 'Q' as follows: Q 27 RAHMÂN 55; Q 30 NÂS 114 (A superscript might look better, but runs the risk of being confused for a footnote or, in a translation, for an aya number.) c) Translated title. Inclusion of a translated title (in any language), about which there is anyway no consensus, would go (anywhere) outside the set; it would also not be italicised; quotation marks would be optional. Thus, for example, Q fiASR 103 (Time); Q fiASR 103 ('The Afternoon').
One could, of course, add other information to the basic notation. Maß�˛if do often indicate two other features that are of interest and that may easily be accommodated in the proposed notation, namely prostration (sajda) ayas, and chronological/ revelational number. d) Prostration aya. There are fourteen places where liturgical recitation of a specific aya is to be followed by a prostration. These are usually overlined. I propose an underline, thus, for example, Q HAJJ 22:18, or, in the case of a prostration aya that is also a final aya, Q AfiRÂF 7:206 § . e) Chronological/revelational number. There is no scholarly consensus about Qur'anic chronology, but if the imputed chronological number is pertinent to discussion, notation might look like this, using a subscript italicised number before the compilational number: Q YUSUF 53 12.
Now, admittedly, if we include all possible information, the notation would look cumbersome (if immensely helpful), for example, Q 8 AfiRÂF 39 7:1-206 § where 8 is the juz√ number; AfiRÂF is the sura name; 39 is the imputed chronological/revelational number; 7 is the sura number in the fiUthm�nic compilation; 1-206 is the range of ayas; and 206 is the final aya, also the location of a prostration. One of course need only write: AfiRÂF 7:1-206.
Thematic (ruküfi) and recitational divisions (e.g. ˛izb, manzil, etc.) do not, to my mind, merit any notation as they are not divisions to which much attention is paid in scholarship, or liturgically. I do, however, suggest indicating ruküfi divisions in translation(s); I do so myself by including a double return, and by boldfacing the first word of every new ruküfi. 4 I suggested above some of the ways in which words and number might combine.
Here are a few more example sentences: However, it all began with Q INSÂN 76, 12 so I decided to revisit that translation, which I present below, followed by Q YÂ SÎN 36 and Q FÂTIHA 1. This is not the fiUthm�nic sequence, I know, but it is the order in which I translated them. 3 We guided them to the path, whether mindful or heedless of favour. 4 For the unbelievers we have prepared chains d and shackles and blazing fire. 5 But as for the righteous, they shall drink from a cupful of wine blended with camphor:
6 Those devoted to God shall drink from a fountain, causing it to burst in full bursting measure, e 7 Fulfilling their vows and fearing a Day whose calamity shall spread far, 8 Feeding, uniquely for the love of God, captive, orphan, and pauper, 9 Saying, 'We feed you for the sake of God alone, and neither reward nor thanks desire: 10 We fear of our Lord a day of wrath and anger …' f 11 But God will protect them from the calamity of that day, and will surround them with splendour and pleasure, 12 And for their constancy reward them with a garden and garments of silken fibre, 13 In which they shall recline upon thrones, noticing neither the sun's fiery heat nor the frigid winter. And among them shall be passed goblets of crystal, and vessels of silver -16 A silvery crystal from which leisurely to help themselves at leisure. 17 And they will be given to drink from a cupful of wine Glorify Him the whole night through, and for part of it prostrate to Him and kneel. 27 These others love the fleeting world, and put behind them a Day weighty, unbearable. 28 We are the One who created them and made them strong; if We wished, We could exchange them for others like them, they are exchangeable … 29 This is an admonition: Let him take a straight path to his Lord, whosoever will. 30 But remember that none of you can wish but that God wishes. God is full of knowledge f It is in this aya that we get the first true quadriliteral: qam †arıra. Its appearance has been presaged by sal�sila, tafjıra and musta †ıra and itself presages zamharıra (13) , qaw�rıra (15, 16), zanjabıla (17), salsabıla (18), sundus and istabraq (21). In most cases, these non-triliteral roots describe matters of wonder and awe.
g This aya's rhyme-word, kafüra, is identical to the rhyme-word in aya 3 (the only case of the re-use of a rhyme), but the usage and meaning are different.
Translation of Q YÂ SÎN 36:1-83 §

YÂ SÎN
In the Name of God, Full of Compassion, Ever Compassionate 1 By the letters y� and sın, 2 and by the Qur'an most wise, We bear witness 3 That you a are indeed one of the messengers, 4 Sent on a straight path, 5 That it is a revelation of the Almighty, the Full of Compassion, 6 With which you are to warn a people whose ancestors were unwarned and therefore are heedless. 7 Most of them deserve punishment because they are faithless. 8 We have placed iron collars around their necks and shackled their hands beneath their chins so that their heads are pushed up, motionless. 9 We have placed barriers in front of them and barriers behind them, and enveloped them, so that they are sightless. 10 It is all the same to them, whether you warn them or whether you do not:
they will never believe. 11 You can only warn the one who heeds the Reminder and who fears the All-Merciful, even though he cannot see Him. To such a believer, give assurances of generous reward and forgiveness. 12 We are the One with the power to bring the dead back to life. We record the deeds they have performed and the legacy they leave behind. And We take account of all things in a Register that is faultless. 13 Give them the example of the city b in which messengers were sent to its populace: 14 When two messengers were sent, the people rejected them, so We reinforced them with a third. The three then said, 'Truly, we have been sent to you by God.' 15 But the people said, 'You are just men, like us.
The All-Merciful has sent down nothing. Your words are nothing but falseness.' 16 Our Lord knows that we have been sent to you,' they replied, 17 We sent no heavenly army against his people after him: We did not need to send anyone: 29 One Blast is enough for them to fall down lifeless. 30 Mankind is a disgrace -Every messenger sent to it is mocked. 31 Do they not see how many preceding generations We have destroyed, generations they will never see again? 32 Every one of them will be gathered for judgment before Us. 33 A sign for them is the dead Earth. We bring it to life and produce grain from it for them to eat to fullness. 34 We have laid out vineyards, date palm oases, and gushing springs, 35 So that they can enjoy their fruits. Their hands did not produce this artistry: Will they persist in being thankless? 36 Glory to God who created in pairs the yield of the earth, humanity itself, and other creations of which they are oblivious. 38 The Sun hastens to its resting-place; that is the decree of the Almighty, All-Knowing. 39 As for the Moon, We have apportioned its phases, until it wanes like a spike of dates, shrivelled and listless. 40 The Sun is unable to overtake the Moon, and the Night unable to outpace the Day. Each travel its own orbit, swerveless. 41 A sign for them is the fact that We carried their descendants in the brimful And which the messengers affirmed!' -53 One Blast will be enough to gather them before Us. 54 On that Day, not a soul will be shown the least injustice -You will be rewarded based only on what you accomplished. 55 On that Day, the endeavours of the dwellers of The Garden will be effortless. 56 They and their spouses will recline upon divans in shaded coolness. 57 They will have fruits and they will have whatever they request in abundance. 58 The All-Merciful Lord will greet them with a salutation of peace, 59 And say, 'Sinners, this Day, stand apart! 60 Children of Adam, did We not charge you not to obey Satan, that he is your avowed enemy, 61 And to obey and worship Us, that this is the path, straight and errorless?
61 And yet, he has led a great many of you astray. Could you not recognise this?
63 This is the Hell you were promised. 64 Embrace it now for your were faithless.' 65 On that Day, We shall seal their disbelieving lips so they are speechless -Of their deeds, their hands will speak, their feet will bear witness. 65 If We wished, We could have blotted out their eyes, and forced them to grope for the path, sightless. 66 But then how would they see this Day? 67 And if We wished, We could have paralysed them where they stood, unable either to progress or regress.
Someone
We've allowed to grow old, We can make ageless. Can they not see this? 68 We have not taught him a poetry or verse -that is below his status. 69 This (revelation) is simply a Reminder, a crystal-clear Recitation, 70 With which to warn the living, and to justify the punishment against the beliefless. 71 Do the unbelievers not see that the livestock they possess is fashioned by Us, 72 That We have made animals for their profit, to eat, 73 To ride, from which to draw milk and other benefits? Still are they thankless? 74 Still they forsake God, worshipping instead false gods, hoping for their help. 75 They will not be able to help, and will instead be like an army sent against them. 76 
